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When  Would  I Kill? 

“What  would  happen  to  this  country  if  everyone 
believed  as  you  do?”  This  was  the  question  most 
frequently  asked  of  me  as  a conscientious  objector 
in  World  War  II.  The  answer  was  easy.  I would 
" outline  the  Ghandian  method  of  non-violent  resis- 
tance. The  Germans  could  survive  in  occupied  France 
; only  with  the  cooperation  of  the  French.  (Today, 
* Apartheid  exists  in  South  Africa  only  with  the  co- 
operation of  the  Blacks).  If  everyone  were  to  lay 
down  not  only  arms  but  all  tools  and  refuse  to  per- 
form any  service  regardless  of  cost  to  self,  no  in- 
vading force  could  survive. 

“Aha,”  I would  be  told,  “you  are  very  unrealis- 
tic. Ideal  though  your  method  may  sound,  you  know  it 
would  not  work  unless  everyone  participated.  That 
is  not  going  to  happen  at  least  not  now  in  1942.” 

Then,  I had  to  reply,  I would  stand  by  pacifism 
anyway,  for  somewhere  in  the  midst  of  hatred  and 
killing,  a few  voices  should  preach  love  and  good- 
will. Maybe  we  would  be  ineffective  in  the  current 
battle,  but  the  stand  would  have  to  be  taken  if  only 
because  we  believed  in  it.  Who  could  tell  what 
influence  we  would  have  on  those  who  might  follow 
us? 

The  questioner  would  not  be  able  to  answer  that 
one,  so  he  would  change  the  subject.  “What  would 
you  do  if  a German  tried  to  kill  your  grandmother?” 
But  this  question  required  further  information,  so  I 
would  let  him  pass  the  ball  to  me.  How  many  Ger- 
mans had  killed  French  grandmothers?  Why  would 
they  want  to?  Even  if  one  wanted  to  kill  my  grand- 
mother, was  killing  him  the  only  option  I would 
hAve?  Could  I talk  to  him,  or  head  him  off  in  any 
other  way?  Usually  my  questioner  could  not  design 
a scenario  in  which  I would  have  to  kill  the  German 
as  the  method  most  likely  to  save  my  grandmother’s 
life  — after  I had  pointed  out  that  any  method 
would  carry  risks.  Besides,  since  I don’t  carry  a 
gun,  how  could  I kill  him  anyway?  But  no  one 
would  let  me  off  that  easy.  Always  the  abstract 
situation  of  killing  the  German  as  th»^  only  alterna- 
tive was  raised,  and  I would  admit  that  yes,  I might 
take  his  life. 

“Aha,”  the  questioner  would  say  again.  “How 
does  that  differ  from  the  Hun  overrunning  our  country, 
and  killing  thousands  of  grandmothers,  husbands, 
wives,  sons,  and  daughters?” 

{Continued  on  page  22) 


On  Paying  War  Taxes:  Considerations 

“Temptation”* 

The  devil  took  the  Quakers  to  a very  high  mountain 
the  mountain  of  academic-socio-economic  success 
and  showed  them  all  the  kingdoms  of  the  world, 
and  the  glory  of  them; 
and  he  said  to  the  Quakers 

all  this  will  I give  you  . . . 

-financial  security 
-acceptance  in  your  society 
-many  opportunities  for  doing  good 
-tax  exemption  for  your  worship  centers  and 
your  service  programs 

-many  other  benefits  too  numerous  to  mention 
if  you  will  fall  down  and  worship  me  . . . 

-bless  the  armies  which  protect  your  privileges 
-pay  taxes  without  question  for  my  armies 
around  the  world 

(a  few  words  of  dissent  to  support  your  moral 
image  is  OK  as  long  as  you  refrain  from  any 
form  of  civil  disobedience) 

And  the  Quakers  said  (multiple  choice  — check 
one): 

we  want  to  keep  our  service  program 

going,  so  . . . 

^we’re  uneasy  with  your  terms,  but  we 

like  the  benefits  . . . 

would  you  serve  as  one  of  our  Trustees? 

We  need  more  practical  minds  like 
yours  . . . 

as  children  of  God  and  members  of  the 

Religious  Society  of  Friends  we  are 
under  obligation  to  free  ourselves  from 
this  complicity. 

Historical  References 

— 1711.  William  Penn  informed  the  queen  that 
his  conscience  would  not  allow  “a  tribute  to  carry 
on  any  war,  nor  ought  true  Christians  to  pay  it.” 

{Continued  on  page  32) 
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{Continued  from  pagell) 

There  are  many  differences,  I would  respond. 
Fighting  a war  over  presumed  international  injus- 
tices, in  which  no  juridical  system  can  claim  juris- 
diction, is  much  different  from  an  act  of  self-de- 
fense recognized  by  both  German  and  American 
law.  No,  we  were  not  really  fighting  to  free  the  Jews 
from  concentration  camps.  Their  chance  of  survival 


might  even  be  increased  if  our  war  with  Germany 
were  non-violent,  instead  of  by  an  invading  force 
whose  imminent  arrival  might  cause  the  Jews  to  be 
slaughtered.  Once  the  conversation  was  opened  to 
the  issues  of  war  and  peace  — and  how  could  it  not 
be?  — there  was  no  longer  any  abstract  rule  that 
could  govern  conduct  under  all  circumstances. 

What  is  important,  on  the  other  hand,  is  to 
have  a guiding  philosophy  applicable  to  all  likely 
situations,  which  might  arise  now  just  as  in  1942. 
Pacifism  must  not  discriminate  between  good  and 
bad  causes.  A pacifist  must  not  kill  for  the  libera- 
tion of  Southern  Africa,  no  matter  how  great  the 
injustices  there  — analogy  to  the  German  concen- 
tration camps.  Pacifism  is  eternal  patience.  One 
who  tries  pacifism  for  a few  years,  decides  it  doesn’t 
work,  and  reverts  to  violence,  was  never  a pacifist 
in  the  first  place. 

A society  consists  of  means,  not  of  ends.  There 
are  never  two  routes  — the  violent  and  the  non- 
violent — alternatively  leading  to  the  same  goal,  for 
each  goal  is  shaped  by  the  way  it  is  achieved.  Society 
consists  in  ways  of  doing  things  more  than  it  does 
in  the  things  that  we  do.  Our  choice,  therefore,  is 
first  between  a violent  and  a non-violent  society, 
and  second,  among  the  non-violent  methods  that 
are  appropriate  to  individual  situations. 

Jack  Powelson 
Boulder  Meeting  of  Friends 


THE  WORDS  OF  FOX  AND  OTHERS 

Friends  quote  “George  Fox’’  so  often  in 
connection  with  the  Peace  Testimony  that  we 
print  Friends’  Declaration  here  as  a reference 
for  several  of  the  articles  this  month: 

“We  utterly  deny  all  outward  wars  and 
strife  and  fightings  with  outward  weapons,  for 
any  end,  or  any  pretense  whatsoever;  this  is 
our  testimony  to  the  whole  world.  The  Spirit 
of  Christ,  by  which  we  are  guided,  is  not 
changeable,  so  as  once  to  command  us  from 
a thing  as  evil,  and  again  to  move  unto  it; 
and  we  certainly  know,  and  testify  to  the 
whole  world,  that  the  Spirit  of  Christ,  which 
leads  us  unto  all  truth,  will  never  move  us  to 
fight  and  war  against  any  man  with  outward 
weapons,  neither  for  the  Kingdom  of  Christ 
nor  for  the  kingdoms  of  this  world.’’ 

— from  a Declaration  to  Charles  II,  1660. 
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True  Friends  and  Others 

Among  those  who  presently  call  themselves  Friends, 
we  have  roughly  three  categories  with  respect  to  the 
Peace  Testimony.  It  may  denote  a small  amount  of 
prejudice  on  my  part  (what  is  an  editorial  for?),  but 
I will  designate  those  who  accept  the  words  of  Jesus 
and  George  Fox  and  John  Woolman  as  True  Friends. 
Then  there  are  those  who  want  it  both  ways:  they 
talk  a good  line  of  non-violence  except  in  certain 
circumstances,  such  as  when  your  grandmother  is 
about  to  be  raped,  or  war  is  threatened  by  the 
Communists,  and  they  cite  as  authorities  Barclay, 
Pennington,  and  Elton  Trueblood.  I see  them  as 
our  Waffling  Friends,  whose  love  of  non-violence 
loses  out  to  fears  either  of  domination  or  anarchy. 
Finally,  we  have  Violent  Friends.  These  blind  mice 
hand  the  gun  to  the  revolutionary  and  say,  “You 
shoot;  I will  be  pure.’’  I have  so  far  failed  to  find 
their  authorities  (Angela  Davis?). 

Maybe  I was  too  forthright  in  requesting  contri- 
butions this  month.  My  letter  raised  the  following 
questions:  “I  would  like  to  see  Friends  lay  out  what 
we  mean  by  the  Peace  Testimony,  whether  it  is  or 
ought  to  be  a criterion  for  membership  in  the  So- 
ciety of  Friends  (are  we  mis-named?),  where  we 
draw  the  line  if  we  accept  violence  in  our  concept  of 
defense  (I  take  it  that  nuclear  deterrence  involves 
us  in  genocide),  what  unpremeditated  violence  has 
to  do  with  our  position,  whether  or  not  we  support 
personal  violence  in  response  to  structural  violence 
(i.e.,  oppression  by  the  State  or  other  institutions), 
what  the  Christian  approach  must  be,  among  other 
questions.  Please  be  clear  (do  not  waffle).  Do  you 
advocate  one  position  for  individuals  and  another 
for  the  Society  of  Friends,  and  possibly  a third  for 
the  State  or  for  World  Government? 

“I  would  like  to  see  Friends  work  out  a coherent 
statement  on  which  we  can  stand  that  makes  sense 
in  the  modern  world,  that  has  a moral  base,  and 
that  works.  I sense  that  such  a statement  is  pos- 
sible. Are  you  willing  to  contribute  to  such  an  effort?’’ 

I had  hoped  to  challenge  our  Waffling  and  Vio- 
lent Friends  to  come  out  of  the  closet  and  be  clean 
with  the  Trues,  but  except  for  one  self-confessed 
Waffler,  who  said  in  his  cover  letter  that  he  might 
“not  only  waffle,  but  vacillate,  shilly-shally,  quibble, 
and  equivocate  as  well,’’  I have  failed.  Three  Vio- 
lents  either  refused  to  write  or  never  answered. 

This  issue  will  next  come  up  in  the  Bulletin  in 
March,  when  we  explore  the  relevance  of  Friends’ 
Testimonies  to  membership.  Waffling  and  Violent 
Friends  tend  to  charge  the  Trues  with  exclusivity 
(i.e.,  unFriendliness),  whereas  Trues  see  Wafflers 
and  Violents  as  the  death  of  the  Society  of  Friends. 
Will  we  hear  from  you  then? 


The  Feminist  Mystique 

“If  someone  ends  up  dead,  then  the  confron- 
tation hasn’t  been  just  a form  of  communication, 
and  certainly  can’t  be  said  to  be  healthy  for  that 
person.’’ 

(“On  Anger’’  by  Barbara  Deming) 

“A  woman  needs  a man  like  a fish  needs  a 
bicycle.’’ 

“Reach  over  in  the  middle  of  the  night  and 
touch  a bicycle?’’ 

(Graffiti  and  answering  graffiti  at  PYM,  1976) 

At  Pacific  Yearly  Meeting  last  year  (1975),  I 
made  the  very  obvious  (and  near  fatal)  mistake  of 
thinking  I could  walk  into  the  midst  of  a WOMEN’S 
CONSCIOUSNESS  RAISING  SESSION,  click  off  a 
picture  or  two  for  a photographic  album  in  the  making, 
and  quietly  exit  again.  Luckily,  my  computer  was 
not  switched  entirely  off  and  the  background  hum- 
ming and  crackling  forewarned  me  to  stay,  once 
inside,  quite  close  to  the  door  and  lock  in  on  the  lo- 
cation of  the  doorknob  behind  me.  Even  so,  I found 
myself  taken  by  surprise  by  the  magnitude  of  the 
reaction  my  presence  caused.  Heads  turned,  there 
was  a general  shuffling  and  rising  of  bodies  to  deal 
with  the  intruder,  and  one  young  woman  took  cen- 
ter stage  to  rage  at  me  to  get  out!  get  out!  get  out!  / 
don't  want  him  in  here!  I mumbled  around  (“Pic- 
ture for  the  album?’’),  took  more  shouting  at  a 
closer  and  more  personal  distance,  and  finally  arrived 
at  the  conclusion  that  there  was  indeed  a general 
consensus  asking  me  to  leave.  I left  (good  old  door- 
knob!), kept  on  the  mask  saying,  “That’s  cool;  I 
get  the  message,’’  but  beneath  the  mask,  I was 
profoundly  shaken  and  brought  to  anger  myself.  I 
trembled  as  I went  down  the  hallway,  berated  my- 
self for  losing  control,  and  formed  a grudge  which  I 
carry  to  this  day  (and  am  just  now  in  the  process  of 
laying  down.)  Why  didn’t  I take  the  picture?  It 
would  have  been  a classic.  What  would  have  hap- 
pened if  they  were  (shudder)  PRESBYTERIANS? 
Why  didn’t  they  listen  to  reason?  Oh,  well. 

Later,  I went  to  a mens/women’s  sharing  group, 
vented  some  of  my  anger  there,  and  distastefully 
used  “logic’’  to  put  down  another  young  woman, 
back  her  into  a corner,  and  impose  upon  the  overall 
courtesy  of  the  situation  to  beat  her  up.  Feel  better? 
No.  Violence  in  any  form  leaves  one  with  a rotten 
aftertaste.  I subsequently  sought  out  the  young 
woman  (this  year)  and  apologized.  Thank  you,  Alice. 
Anger  is  a long  time  in  the  passing. 

* * * 


RS 


{Continued  on  page  24) 
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{Continued  from  page  23) 

Now  of  course,  a strong  causal  link  could  be  made 
between  my  exaggerated  reaction  and  my  missing  out 
on  my  afternoon  naps,  and  the  corollary  that  if  one 
keeps  one’s  head  at  PYM,  one  must  be  a late  arrival 
on  medication;  but  I think  a stronger  case  can  be 
made  for  rage  in  the  feminist  movement  as  being  some- 
what misplaced  and  not  belonging.  One  might  argue 
that  women  are  entitled  to  their  rage  as  a first  rejoin- 
der to  that  claim,  their  being  subjected  to  abuse,  some- 
times terror,  manipulation,  and  subjection;  but  I 
would  regard  that  as  begging  the  question:  the  IRA 
uses  much  the  same  excuse  in  the  pursuit  of  their 
goals.  And  for  that  matter,  so  do  all  doctrines  ad- 
vocating violence  as  a means  of  getting  even  in  the 
guise  of  righting  wrongs.  One  comes  back  to  the  old 
debate  of  means  and  ends,  and  do  the  means  justify 
the  ends,  and  so  on.  Or  put  another  way:  smashing 
faces  usually  achieves  a society  in  which  faces  are 
smashed;  reason  and  persuasion  usually  achieve  a 
society  in  which  reason  and  persuasion  are  valued, 
and  violence  in  any  form  begets  violence.  Further 
on  in  this,  much  is  made  of  non-violence  — mean- 
ing the  simple  avoidance  of  violence  in  the  pursuit 
of  goals  — but  a true  understanding  of  non-violence 
means  the  recognition  of  the  humanity  of  your  op- 
ponent in  all  that  you  do.  Non-recognition  of  that 
humanity  is  simply  violence  in  a more  polite  and 
sneakier  form;  a tactical  ploy. 

The  first  reaction  to  this  conspiracy-behind- 
closed-doors  at  Friend’s  Meeting  is  that  feminism 
must  have  embodied  in  its  language  a hatred  and 
anger  directed  at  men.  Just  as  the  semantics  of 
Catholicism  provides  that  whatever  is  programmed 
into  one  end  comes  out  Original  Sin  at  the  other 
end,  and  “privation”  fed  into  one  end  of  Bircher 
philosophy  comes  out  “opportunity”  at  the  other, 
then  feminism  must  stutter  on  the  word  “male”  and 
produce  “oppressor”  at  the  other  end.  Any  system 
of  thought  seems  to  have  that  failing  and  when  one 
mixes  in  the  we/they  syndrome  (the  basis  for  fas- 
cism) with  it,  you  have  a ready  doctrine  for  blind  — 
and  sometimes  confusing  — rage.  Add  to  this  the 
implied  thought  that  an  oppressor  must  have  an 
oppressee,  and  that  the  unhappiness  and  failings  of 
one’s  life  can  be  easily  explained  by  a formula 
blaming  others,  then  one  arrives  at  a locked-in  sys- 
tem rallying  one’s  loyalty  (and  anger),  which  ex- 
cuses responsibility  and  conscious  individual  de- 
cision in  dealing  with  another  human  being.  A 
feminist  dead-end. 

Feminism,  to  my  way  of  thinking,  has  a liber- 
tarian/humanist coloration  — proceeds  from  those 
roots.  If  one  were  to  read  On  Liberty  by  John 
Stuart  Mill  and  follow  it  with  On  The  Subjection  Of 
Women  (again,  by  Mill),  then  this  tradition  be- 
comes clear.  What  Mill  (and  others)  saw  as  worthy 


of  pursuit,  was  the  greatest  possible  flowering  of  in- 
dividuality and,  by  implication,  the  greatest  possible 
growth  in  the  stature  of  the  individual.  Women,  in 
his  time,  were  denied  what  he  saw  as  self-evident 
and  absurdly  obvious;  that  women  were  every  bit  as 
intellectually  and  emotionally  competent  as  men, 
were  constrained  in  their  growth  by  prejudice  and 
non-reason;  and  in  being  denied  that  growth,  not 
only  suffered  themselves  but  caused  society  to  suf- 
fer. In  his  writings,  one  could  actually  sense  his 
sorrow  at  this  denial  of  human  potential.  Here  was 
a full  half  of  the  human  race  kept  at  a child’s  level 
by  the  ignorance  and  practices  of  society.  If  con- 
straints were  removed,  then  the  resultant  flowering 
of  personality  would  have  produced  women  — 
human  beings  — of  great  stature  and  individuality; 
the  finest  expression  of  individuality  and  civilization; 
unique  individuals  more  rational,  compassionate, 
and  alive;  sensible  and  feeling;  persons  whose  lives 
would  glow  with  a renaissance  of  individuality  going 
off  in  all  directions. 

But  possibly  this  isn’t  acceptable.  One  might 
insist  that,  whatever  the  goals,  society  has  such  a 
long  way  to  go,  options  must  be  kept  open;  that  all 
of  the  above  is  interesting  but,  finally,  limiting  and 
unoriginal  and  overly  cheerful,  and  power  and 
change  take  precedence.  Then  good:  we  have  ar- 
rived at  an  open  meeting  of  minds.  But  if  all  of  this 
is  so,  then  what  of  the  goals  you  yourself  have  set 
for  society?  Aren’t  you  being  somewhat  hypocritical 
in  demanding  cooperation  and  change  in  men?  Isn’t 
your  asking  that  men  become  more  nurturing  and 
sensitive  merely  a ploy  whereby,  falling  for  your 
trick,  men  become  more  feminine  and  less  competi- 
tive while  you  become  more  masculine  and  better 
able  to  compete?  Aren’t  you  really  interested  in 
defanging  your  competition  so  that  you  will  win 
your  way  into  medical  school,  the  teamsters’  union, 
or  the  executive  suite,  while  men  go  off  in  the 
wrong  direction  or  crumble  under  the  stress?  If  so, 
are  these  tactics  really  worthy  of  your  movement? 
Isn’t  your  appeal  to  conscience  and  your  talk  of 
“human  liberation”  a hoax  in  the  name  of  feminist 
goals  and  feminist  aspirations? 

My  own  view  in  all  this  is  that  feminism  is  an 
idea  whose  time  has  come,  and  that  the  resistance 
and  slowness  to  change  at  the  present  moment  is 
due  precisely  to  the  large  strides  already  made;  that 
the  way  is  open,  and  that  the  emphasis  should 
shift  — and  rightly  so  — to  the  individual  woman, 
her  life,  and  what  she  makes  of  it.  This  does  not 
mean  the  abandonment  of  legislative  reform,  long 
term  goals,  or  group  pursuits,  but  it  does  shift 
responsibility  for  achievement  to  the  individual  and, 
by  happenstance,  away  from  the  semantical  trap 
making  for  rage  towards  men.  Last  week,  within  an 
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Report,  1976  Triennium 

The  experience  of  the  Triennium  echoed,  for 
me,  something  of  my  first  experience  of  PYM  when, 
as  embryo  Quakers,  we  attended  McMinnville  in 
1961  with  our  children  and  felt  an  overwhelming  joy 
to  know  that  there  were  more  than  55  San  Fran- 
cisco Quakers  in  the  world. 

Here  at  Hamilton  were  Quakers  from  44  Yearly 
Meetings,  as  small  as  Sweden  Yearly  Meeting  with 
a membership  of  20  and  as  large  as  Kenya  Yearly 
Meeting  with  34,000!  Quakers  of  different  colors 
from  every  continent  in  the  world,  all  of  us  speak- 
ing English  with  a hint  of  our  native  tongue,  all  of 
us  coming  together  “Working  Toward  the  Kingdom 
of  God,”  or  hoping  to,  as  together  we  sought  Guid- 
ance in  worship-sharing  groups  — sharing  at  the 
deepest  level  — in  small  discussion  sessions,  working 
with  the  background  papers  of  our  choice  — (those 
we  sent  you)  — in  plenary  gatherings  and  in  handling 
FWCC’s  business.  The  paper  I chose.  Spiritual 
Commitment  and  Growth  by  Ham  Sok  Han,  was 
the  choice  of  at  least  80  others  and  necessitated  our 
breaking  down  into  four  small  groups.  Faith  in 
action  was  much  with  us  in  the  life  of  Ham  Sok 
Han  and  his  service  to  his  fellow  Koreans. 

To  sum  up:  The  Triennial  for  me  was  people.  I 
will  remember  those  who  gave  us  hospitality  along 
the  way;  those  who  planned  three  years  in  advance 
for  our  coming;  those  who  took  us  sightseeing; 
those  who  managed  our  business  with  good  humor 
and  speed.  I will  remember  the  young  attorney  from 
Germany,  Godalinda  Bechtel,  and  Canby  Jones, 
with  their  messages  of  Hope;  the  tiny  Korean  wo- 
man dressed  in  sheer  pink  and  looking  like  a fragile 
butterfly  as  she  sang  the  Twenty-Third  Psalm  in 
Korean;  the  two  Kenyans  Dick  and  I drove  to  New 
York  Yearly  Meeting,  one  the  Executive  Secretary 
of  East  African  Sector  of  FWCC,  the  other  a school 
teacher-farmer  with  eleven  children;  Margaret 
Gibbins;  the  Steeres;  Jan  and  Margery  de  Hartog, 
whom  so  many  of  you  know;  and  so  many  others. 

The  Triennial  was  concerns,  too  — Korea’s  re- 
strictive government.  New  Zealand’s  minute  against 
nuclear  warships  entering  its  harbors  — many  con- 
cerns incorporated  into  PYM  Committee  agendas. 


hour,  I passed  by  a checker  in  the  longshoremen’s 
union,  a supervisor  watching  over  some  construc- 
tion, and  a dump-truck  driver.  All  of  them  waved 
and  returned  my  smile.  All  of  them  were  women.  I 
like  it  that  way. 

Picture  for  the  album? 

Marvin  Gregory 
University  Meeting 


To  sum  up:  — Such  an  experience 

•Elasticises  the  Spirit:  When  so  many  varieties  of 
us  tap  the  Source  together  in  an  extended  con- 
ference such  as  this  and  find  refreshment,  we 
affirm  one  another’s  experience.  Our  hearts 
learn  trust.  Trust  begets  respect  and  love,  and 
conserves  energy  that  can  be  used  to  deal  with 
issues  more  creatively  and  vigorously. 

• Gives  me  a deeper  appreciation  of  the  Integ- 
rity of  the  Quaker  Presence  in  the  United  Na- 
tions and  in  the  field  of  Missions. 

•Makes  me  aware  as  never  before  that  we  are  a 
World  Wide  family,  198,766  of  us  in  Africa,  Asia, 
North  America,  South  America,  Europe  and 
Australia  linked  together,  responsive  to  the 
nudge  of  the  Holy  Spirit,  and  that  we  are  not 
carrying  the  world’s  needs,  or  our  needs  alone. 
With  Faith  together  we  may  yet  move  mountains. 

Thank  you  all. 

Van  Ernst 
San  Francisco  Meeting 

HANDS  OF  CHRIST 

Hands  of  Christ, 

Divine  hands  of  a carpenter.  . . 

I cannot  imagine  those  hands 
Forging  lances,  anviling  swords 
Nor  designing  a new  model  of  bomber; 

Those  hands,  hands  of  Christ 
Were  the  hands  of  a carpenter. 

Hands  of  Christ,  calloused 
Carving  cradles. 

Shaping  plows,  building  life.  . . 

I cannot  imagine  those  hands 
Busied  with  cannon. 

Explosives  and  grenades; 

Those  calloused  hands 
Became  calloused  building  life. 

Among  the  feverish  hands 
That  build  cruisers 
And  bombers. 

His  hands  are  not  found! 

His  bear  the  marks  of  nails. 

Heroic  marks  of  sacrifice; 

Those  hands,  bleeding  hands. 

Strong,  steel-nerved  hands. 

Are  the  vigorous  hands  of  a Carpenter 
Quietly  building  life.  . . 

Francisco  E.  Estrello 
Mexico  Friend  (deceased) 
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The  Peace  Testimony 

In  its  origins  the  Peace  Testimony  was  not  the 
result  of  a rational  inquiry  into  the  institution  of 
war.  Rather  it  seemed  to  grow  inevitably  out  of  the 
worship  of  Friends  and  their  effort  to  be  witnesses 
to  a God  who  made  his  sun  to  shine  and  his  rain  to 
fall  on  the  just  and  the  unjust  alike,  a God  who 
taught  them  to  love  their  enemies  and  to  return 
good  for  evil.  There  is  no  evidence  that  the  Peace 
Testimony  arose  from  any  calculation  that  the 
benefits  of  war  were  few  and  uncertain,  while  the 
costs  were  horrendous  and  irretrievable.  Instead 
Friends  considered  their  faith  and  practice  to  be 
“primitive  Christianity  revived,”  and  like  the  early 
Christians  they  knew  that  war  was  wrong  and  con- 
trary to  the  will  of  God,  or  as  Friends  were  more 
likely  to  put  it,  contrary  to  the  mind  of  Christ,  and 
therefore  a forbidden  activity  for  any  Christian. 

Secondly,  the  Peace  Testimony  did  not  spring 
full  blown  from  the  mind  of  George  Fox  or  any 
other  Friend.  It  is  true  that  as  early  as  1650,  only 
three  years  after  Fox  began  to  preach,  we  have  the 
first  statement  of  the  Peace  Testimony.  Fox  had 
been  imprisoned  for  blasphemy  but  had  apparently 
impressed  his  captors  by  his  leadership  qualities. 
Accordingly  they  offered  to  release  him  if  he  would 
accept  a commission  in  Cromwell’s  army.  Fox  re- 
fused saying  that  he  “lived  in  the  virtue  of  that  life 
and  power  which  took  away  the  occasion  of  all 
wars.”  Yet  five  years  later  Edward  Burroughs,  one 
of  the  ablest  early  Quaker  preachers,  writing  to 
soldiers  in  Ireland  did  not  tell  them  to  give  up 
fighting,  but  instead  urged  them  “not  to  strengthen 
the  hands  of  evil  doers  but  to  lay  your  swords  in 
justice  upon  every  one  that  doth  evil.”  All  during 
this  period  many  soldiers  and  sailors  worshipped 
with  Friends,  without  anyone  telling  them  that  their 
occupations  contradicted  their  new  religious  pro- 
fessions. Some  of  them  came  to  this  conclusion  later 
by  themselves  and  refused  to  fight  any  longer.  Some 
made  this  discovery  in  the  midst  of  combat,  which 
must  have  been  disconcerting. 

It  was  not  until  1660  that  the  Society  of  Friends 
as  a whole  expressed  the  Peace  Testimony  publicly. 
Quakers  were  being  accused  of  plotting  against  the 
King  and  to  counter  this  a Declaration  was  sent  to 
Charles  II,  [See  p.  22]  Since  that  time  no  official 
body  of  Friends  has  taken  a different  position  though 
considerable  numbers  of  individual  Friends,  at  vari- 
ous times,  have  abandoned  the  Peace  Testimony. 
Also  its  implications  in  regard  to  producing  goods 
and  services  for  the  armed  forces,  as  well  as  paying 
taxes,  some  of  which  are  used  for  war,  have  con- 
tinued to  divide  Friends  down  to  the  present  day. 

The  third  point  to  be  noted  is  that  only  in  the 


present  century  has  the  Peace  Testimony  assumed 
such  overwhelming  importance.  There  is  very  little 
mention  of  it  in  Quaker  literature  of  the  17th  and 
18th  centuries.  In  Barclay’s  Apology  more  space  is 
given  to  the  testimony  against  oaths  than  for  peace. 
Not  until  1823  did  a Friend  devote  an  entire  book 
to  the  Peace  Testimony,  and  that  was  a very  small 
book,  Jonathan  Dymond’s  Essay  on  War.  As  late  as 
the  1868  Discipline  of  the  Philadelphia  Yearly  Meeting, 
peace  was  lumped  with  miscellaneous  other  matters 
in  one  Query  which  read,  “Do  you  maintain  a faith- 
ful testimony  against  oaths;  an  hireling  ministry; 
bearing  arms,  training  and  other  military  services; 
being  concerned  in  any  fraudulent  or  clandestine 
trade;  buying  or  vending  goods  so  imported,  or 
prize  goods;  and  against  encouraging  lotteries  of 
any  kind?”  Today  peace  is  featured  in  a Query  all 
its  own.  The  reasons  for  this  change  are  obvious.  In 
17th  century  England  there  was  no  conscription  and 
wars  were  apt  to  be  small  scale  and  fairly  local 
affairs.  If  one  lived  a hundred  miles  from  where 
battles  were  fought  one  might  be  relatively  unaf- 
fected by  war.  Today  conscription  is  certain  in  war- 
time, and  even  hangs  over  us  in  so-called  peacetime. 
War  is  the  major  occupation  of  our  national  govern- 
ment and  even  if  we  refuse  to  fight,  take  care  to 
avoid  any  direct  business  with  the  military,  and 
refuse  to  pay  taxes  for  war,  so  far  as  lies  in  our 
power,  so  long  as  we  are  useful  members  of  our 
communities  we  are  inextricably  involved  in  war 
making.  In  the  17th  century  thousands  of  Friends 
were  imprisoned  for  refusal  to  take  oaths,  or  to 
obey  the  ban  on  meetings  for  worship.  In  recent 
years  most  Friends  who  were  jailed  were  arrested 
for  opposition  to  war. 

The  Peace  Testimony  had  its  largest  scale  trial 
in  the  17th  century  in  Penn’s  Holy  Experiment,  the 
founding  of  Pennsylvania.  James  II  owed  Penn’s 
father  a huge  sum  of  money,  and  after  his  father’s 
death  Penn  agreed  to  accept  a grant  of  land  in  the 
New  World  in  payment  of  the  debt.  Penn  also  de- 
cided to  buy  the  land  he  needed  from  the  Indians 
who  lived  on  the  land  grant.  He  signed  a treaty  with 
the  Indians  setting  up  a Commission  to  settle  any 
differences  which  arose  between  them.  Half  the 
Commission  members  were  white  settlers  and  half 
Indians  to  give  each  side  equal  weight.  Penn  was 
offered  a fortune  for  a monopoly  of  trade  with  the 
Indians.  This  was  a very  profitable  trade  since  the 
usual  practice  was  to  deal  in  the  shoddiest  goods, 
with  the  added  technique  of  selling  liquor  to  the 
Indians,  who  when  drunk  could  easily  be  cheated. 
Penn  refused  the  offer,  banned  the  sale  of  liquor  to 
Indians  and  made  detailed  and  strict  rules  about 
minimum  standards  for  goods  traded  with  the  In- 
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dians.  The  result  of  this  attempt  at  fair  and  equal 
treatment  was  that  for  75  years,  so  long  as  Friends 
controlled  Pennsylvania,  the  settlers  lived  at  peace 
with  the  Indians,  while  all  around  them  Indian  wars 
went  on  in  the  other  colonies.  Even  after  Friends 
lost  control  of  Pennsylvania  and  Indian  wars  began 
there,  the  Indians  continued  to  honor  the  treaty  so 
far  as  Friends  were  concerned.  In  the  Revolutionary 
War  when  England  used  the  Indians  against  the 
colonists.  Friends  were  accused  of  being  on  the  side 
of  the  British  because  the  Indians  never  attacked 
them.  It  should  be  noted  that  despite  the  success  of 
Penn’s  methods,  none  of  the  other  colonies,  nor 
later  colonists  in  Pennsylvania,  including  Penn’s 
son,  were  led  to  follow  his  example. 

Penn  was  also  the  author  of  a suggestion  that 
was  centuries  before  its  time.  In  1693  he  published 
an  Essay  on  the  Present  and  Future  Peace  of  Eu- 
rope in  which  he  proposed  a parliament  made  up  of 
representatives  from  all  the  nations  of  Europe, 
whose  purpose  would  be  to  settle  peaceably  disputes 
which  arose  between  the  nations,  and  to  discourage 
any  aggressor  by  the  united  strength  of  all  the  rest. 
One  phrase  from  the  Essay  typifies  his  thinking. 
“Government,”  he  wrote,  “is  the  prevention  or  cure 
of  disorder,  and  the  means  to  justice  as  that  is  to 
peace.”  Penn  apparently  considered  conflict  and 
disorder  inevitable  in  human  society  and  looked  to 
law  and  government  as  a way  to  control  disorder 
and  settle  conflicts  justly. 

Friends  from  the  beginning  were  aware  of  the 
connection  between  justice  and  peace.  Some  of 
them  saw  wide  disparities  in  standards  of  living  as 
evidence  of  injustice  and  as  threats  to  the  Peace 
Testimony.  This  realization  led  to  opposing  posi- 
tions exemplified  by  John  Logan  and  John  Wool- 
man.  The  first  held  on  to  wealth  and  abandoned 
the  Peace  Testimony;  the  second  cherished  the  Peace 
Testimony  and  urged  that  wealth  be  avoided.  Today 
this  problem  has  assumed  world-wide  proportions. 

Friends  for  all  their  disagreements  with  govern- 
ment never  plumped  for  anarchy.  Their  repudiation 
of  war  did  not  lead  them  to  disavow  all  use  of  force. 
They  always  distinguished  between  the  role  of  the 
soldier  and  that  of  the  policeman,  and  in  their 
support  of  law  recognized  that  by  its  very  nature  it 
had  to  be  enforceable.  There  are  situations  in  which 
such  distinctions  become  very  difficult  to  adhere  to. 
One  cannot  escape  the  tensions  and  inconsistencies 
involved  in  living  out  the  Peace  Testimony  in  our 
world. 

Ben  Seaver 
San  Francisco  Meeting 


Friends? 

Nearly  four  centuries  ago  philosopher  Francis 
Bacon  wrote  that  the  human  intellect  is  more  moved 
and  excited  by  affirmatives  than  by  negatives.  “The 
human  brain  lights  up  when  summoned  to  a worth- 
while goal.” 

One  short  generation  later  George  Fox  emerged 
from  his  spiritual  crisis  with  the  experiential  cer- 
tainty that  the  Spirit  of  God  reaches  every  man.  He 
realized  that  the  God  who  spoke  to  men  in  earlier 
times  still  speaks  directly;  that  to  be  a human  being 
means  to  have  a “seed  of  God”  within  and  that 
there  were  therefore  no  limits  to  the  possibilities  of 
a human  life. 

“In  the  light  of  his  religious  discovery.  Fox  rein- 
terpreted man  as  a member  of  society.  If  man  has 
direct  intercourse  with  God,  he  is  to  be  treated  with 
noble  respect.  Fox  met  the  doctrine  of  the  divine 
right  of  kings  with  the  conviction  of  the  divine  right 
of  man.  . . . [although  at  that  time]  in  the  never- 
ending  wars  the  common  people  were  hardly  more 
than  human  dice.”  (Rufus  Jones,  Introduction  to 
Journal  of  George  Fox) 

It  was  therefore  necessary  for  Fox  to  make  his 
declaration  to  Charles  II,  which  ends  with  the 
words:  “ . . . therefore  we  cannot  learn  war  any 
more.”  [See  p.  22] 

Nor  can  I.  What  first  attracted  me  to  Friends 
was  accounts  of  their  caring  for  the  victims  on  both 
sides  of  conflict,  including  their  helping  the  Japa- 
nese during  “relocation”.  Then,  after  Clarence 
Pickett  came  Rufus  Jones,  G.  Fox,  Thomas  Kelly, 
Douglas  Steere.  How  could  I not  be  convinced  — 
and  not  just  intellectually. 

If  I believe  and  know,  as  I do,  that  I have  help 
and  guidance  from  that  of  God  within  me,  then 
surely  this  same  power  is  available  to  every  other 
person  on  this  earth.  That  Source  will  not  war 
against  itself.  We  can  then  in  worship  and  respect 
“learn  slowly  to  risk  self’,  trust  the  Light,  and 
move  out  confidently  into  those  areas  of  need  where 
the  Light  calls  us. 

We  are  living  in  a time  of  ferment  similar  to 
that  of  George  Fox.  Human  beings,  many  more 
than  we  may  realize,  are  eager  not  to  have  war,  not 
to  be  oppressed,  not  to  be  ignorant  nor  hungry. 

In  the  1961  revision  of  the  Faith  and  Practice  of 
the  Philadelphia  Yearly  Meeting,  p.  39,  we  find 
these  words,  “In  proportion  as  individuals  feel  and 
obey  the  obligation  to  respect  the  Divine  Light  of 
Truth  in  every  person,  and  to  recognize  the  brother- 
hood, the  essential  unity,  of  all  mankind,  it  be- 
comes possible  to  raise  conflicts  from  the  level  of 

{Continued  on  page  28) 
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Letters 

Share  Joy 

Dear  Editor: 

In  order  to  validate  and  support  each  other 
spiritually  in  our  Quaker  life,  it  seems  to  me  we 
need  to  share  more  openly  and  honestly  with  each 
other  our  commitment  to  our  Faith.  This  can  be 
achieved  by  daily  opening  ourselves  to  the  guidance 
and  the  teachings  of  Christ  — the  Light,  the  Source, 
the  Way!  I have  observed  especially  at  this  year’s 
PYM  in  the  many  groups  that  I have  attended,  that  we 
can  readily  share  our  frustrations,  pains  and  hurts  but 
we  find  it  either  uncomfortable  or  invalid  to  speak  of 
how  we  deal  with  our  interior  lives  which,  to  me,  if 
done  religiously  helps  to  take  care  of  the  hurts,  pains 
and  frustrations.  And  what  I mean  by  “taking  care”  is 
not  doing  away  with  any  of  these  things  but  learn- 
ing how  to  deal  with  them  in  the  right  perspective, 
lifting  them  up  to  the  “Light.”  If  I can  remember 
to  pray  that  “Thy  Will  Be  Done”  and  not  “My 
Will,”  and  be  open  to  this,  then  I can  truly  serve 
and  be  served  by  God! 

We  cannot  avoid  life  and  its  pain  — we  can  only 
embrace  it  and  grow  from  it  and  we  need  each 
other’s  love  and  prayers  to  help  us  on  our  path  to 
Becoming  One  with  God!  Let  us  not  forget  the  joy 
in  our  sorrow  or  the  thanksgiving  for  Life  itself! 

Rosalie  Pizzo 
San  Francisco  Meeting 

Dear  Bob: 

I just  completed  my  Master’s  degree  in  Religion 
and  Pastoral  Counselling  — graduated  in  August! 
I’m  so  excited  about  this  I wanted  to  share  it.  I 
would  like  other  Friends  interested  in  the  same  area 
to  get  in  touch  with  me:  — I’d  like  communication 
with  those  moving  in  this  same  direction. 

Gene  Hoffman 
1387  Schoolhouse  Road 
Santa  Barbara,  CA  91308 


{Continued  from  page  27) 

combat,  resulting  in  victory  and  defeat,  to  the  level 
of  problems  that  can  be  solved.”  That  is  one  worth- 
while goal! 

If  we  give  only  lip  service  to  the  Light,  dilute 
our  peace  testimony,  waver  in  our  convincement,  we 
may  appear  friendly,  but  we  are  NOT  Friends. 

Margarita  Halstead 
Palo  Alto  Meeting 


Fragrance  On  A Summer  Breeze 

Christ  taught  us  to  love  God  and  our  fellowmen. 
We  believe  the  Christ  Spirit  is  in  all  humans;  we 
are  all  brothers  and  sisters.  We  must  respect  all 
and  treat  them  as  equals,  being  kindly  in  manner 
and  speech.  This  is  the  basis  for  our  belief  in  and 
practice  of  non-violence. 

To  me  the  statement  of  George  Fox  [see  p.  22]  gives 
the  basis  for  our  peace  testimony.  Our  peace  testi- 
mony in  1976  must  go  beyond.  Violence  can  be 
expressed  in  many  ways  beside  the  use  of  “outward 
weapons.”  If  we  want  peace  anywhere,  we  must 
work  for  it  in  our  own  lives,  in  our  family  life,  in 
our  communities,  our  nation,  and  in  the  whole 
world  as  well  as  the  universe.  We  have  great  lessons 
to  learn  from  early  Friends.  They  were  committed 
to  practicing  their  principles  and  most  of  them  did. 
They  had  faith  in  God’s  guidance  and  were  com- 
mitted to  following  it.  How  else  could  they  endure 
injustice  and  persecution,  based  on  lack  of  under- 
standing of  their  beliefs  and  motives?  They  were 
considered  a “peculiar  people”  but  they  did  what 
they  thought  right.  The  heritage  they  have  left  us  is 
essential  for  us  to  know  and  to  follow. 

Today  our  life  seems  much  more  complex  than 
theirs,  but  we  still  have  the  same  principles  and 
God’s  guidance  to  live  by.  Do  we  make  the  most  of 
this  heritage?  Is  our  commitment  sufficient?  Are 
the  details  of  our  commitment  explained  to  our  ap- 
plicants for  membership?  Do  we  assume  too  much? 
Are  we  too  permissive?  If  we  do  not  all  practice 
nonviolence,  is  that  why  we  are  not  better  known, 
why  our  numbers  are  not  growing  faster?  Numbers 
alone  are  not  important;  it  is  the  commitment  of 
numbers  that  we  need. 

The  Religious  Society  of  Friends  will  be  just  as 
strong  as  is  the  individual  commitment  of  its  mem- 
bers and  attenders.  We  like  the  independence  our 
faith  gives  us,  but  there  is  also  responsibility  for 
every  member  and  attender.  Our  Meetings  need  the 
gifts  and  abilities  of  each  one  of  us.  The  behavior  of 
everyone  associated  with  the  Society  of  Friends  con- 
tributes to  our  image  as  others  see  us. 

“Be  patterns  ...  be  examples,  in  all  countries, 
islands,  nations,  wherever  you  come,  that  your  car- 
riage and  life  may  preach  among  all  sorts  of  people 
and  to  them;  then  you  will  come  to  walk  cheerfully 
over  the  world,  answering  to  that  of  God  in  every- 
one.” This  was  the  advice  of  George  Fox  in  1656.  It 
is  good  for  every  one  of  us  today.  There  are  so  many 
people  who  do  not  know  Quakers  still  live.  The 
knowledge  must  be  brought  to  them,  so  our  prin- 
ciples of  brotherhood/sisterhood  and  non-violence 
can  be  practiced  everywhere. 
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A relatively  new  organization,  The  National 
Council  for  a World  Peace  Tax  Fund,  2111  Florida 
Ave.,  N.W.,  Washington,  D.C.  20008,  needs  help 
in  its  splendid  objective.  This  is  to  get  an  amend- 
ment to  the  Federal  Tax  Laws,  allowing  conscien- 
tious objectors  to  war  to  contribute  their  tax  money 
for  peaceful  purposes,  eliminating  taxes  for  war.  I 
urge  all  of  us  to  consider  this  valuable  effort. 

In  our  communities  one  current  concern  is  the 
increase  in  crime.  How  many  of  us  are  working  to 
do  away  with  hand  guns?  With  that  accomplished, 
we  could  disarm  the  police.  I suggest  we  might  all 
join  the  National  Gun  Control  Center,  1201  Con- 
necticut Ave.  N.W.,  Washington,  D.C.  20036. 
Much  help  is  needed  to  counter  “the  most  powerful 
gun  lobby  in  the  world’’  — that  of  the  National  Rifle 
Association.  Congress  needs  to  hear  from  all  who 
want  peaceful  neighborhoods  and  disarmed  police. 
The  National  Gun  Control  Center  will  give  factual 
information  for  use  in  writing. 

School  boards  and  teachers  need  guidance  to 
provide  teaching  of  peaceful  methods.  What  chil- 
dren learn  when  young  will  last  them  a lifetime. 
Our  regional  office  of  AFSC  in  Pasadena  has  such  a 
program  to  assist  teachers  in  this  effort;  likely  it  is 
being  done  in  other  parts  of  the  country  as  well. 
Why  not  see  what  you  may  do  to  get  it  started  for 
your  community? 

Prisons  need  to  be  supplanted  as  the  way  to  deal 
with  offenders.  More  enlightened  methods  are  being 
developed  for  their  care  elsewhere.  To  assist  in  this 
effort  will  be  one  more  way  of  decreasing  violence 
which  takes  place  in  prisons. 

Our  nation  spends  billions  on  military  expense 
for  past,  present  and  future  wars  while  citizens  need 
tax-relief,  health  care,  housing,  and  employment. 
Are  we  doing  all  we  can  to  create  a demand  for 
reduction  of  the  military  budget,  decreased  sales  of 
armaments  to  other  nations  and  increased  support  for 
United  Nations?  These  ideas  may  not  go  far  enough 
for  some  Friends.  They  do  not  go  far  enough  for 
me,  but  I believe  if  we  keep  working  at  reductions, 
we  can  more  quickly  create  the  climate  for  complete 
disarmament,  which  of  course  is  our  goal. 

We  have  just  enjoyed  and  benefitted  by  the  30th 
session  of  Pacific  Yearly  Meeting.  For  a whole  week 
we  were  living  in  an  atmosphere  of  living  and  caring, 
of  non-violence.  Is  that  not  one  reason  why  we  want 
to  go  to  PYM?  Just  imagine  how  different  our  lives 
could  be  if  all  citizens  believed  in  practicing  living, 
caring  non-violence!  Let  us  conduct  ourselves  with 
care  and  consideration  for  everyone  around  us  so 
caring  non-violence  can  become  contagious  — and 
spread  like  fragrance  on  a summer  breeze. 

Gretchen  Tuthill 
Palomar  Meeting 


News  of  the  Meetings 

San  Francisco  Meeting  is  considering  a housing 
project  for  members  and  attenders,  with  extra  space 
available  for  visiting  Friends,  similar  to  The  Pen- 
nington, New  York  City  Friends  Meeting’s  housing 
project. 

University  Meeting  in  a leaflet  listing  a number 
of  matters  of  immediate  social  concern  discusses 
one  not  often  mentioned:  red-lining,  which  is  be- 
coming increasingly  common  in  cities  — the  sys- 
tematic refusal  of  banks  and  other  lending  agencies 
to  make  loans  for  use  in  certain  areas  of  the  city, 
thus  forcing  the  deterioration  of  those  neighbor- 
hoods. It  is  clearly  a form  of  discrimination.  The 
Meeting  urges  members  to  move  accounts  from 
banks  known  to  redline  and  has  itself  removed  its 
savings  account  from  such  a bank. 

The  Seattle  office  of  AFSC  is  organizing  Study/ 
Action  groups  on  Imperialism,  Food,  and  the  ac- 
tivities of  multinational  corporations  as  a result  of 
the  report  of  the  visit  of  Merlin  Rainwater  to  Asia. 
This  report  points  up  how  the  U.S.  government  is 
taking  the  side  of  the  rich  against  the  poor,  the 
giant  corporations  against  the  common  people.  The 
South  Korean  government,  which  keeps  wages 
below  subsistence  level,  . . . could  not  stay  in  power 
without  U.S.  military  and  economic  aid.  While 
Filipino  workers  collapse  from  exhaustion  and  mal- 
nutrition, the  U.S.  congratulates  Marcos  for  “eco- 
nomic progress’’  under  martial  law  and  provides 
him  with  the  guns  and  money  he  needs  to  stay  in 
power. 

Vital  Statistics 

Births 

To  Martin  and  Ann  Browder  Lorenz,  University 
Meeting,  a daughter,  Jennifer  Beth,  on  August  8. 

Marriages 

Mary  Loveless  and  James  Wilbur,  University 
Meeting,  July  4. 

Deaths 

Stanley  T.  Shaw,  Tacoma  Meeting,  July  21, 
aged  90.  A memorial  meeting  was  held  July  24,  and 
a brief  biography  that  he  had  prepared  was  pub- 
lished in  the  Meeting’s  August  Newsletter. 

Walter  Kirk,  Phoenix  Meeting,  August  14,  aged 
57. 
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Friends,  Money,  and  Violence 

We  commonly  think  of  Friends  as  being  non- 
violent, we  hold  ourselves  up  to  this  image  in  the 
light,  and  we  even  discourage  non-members  who 
don’t  feel  they  can  conquer  the  violent  devil  from 
joining  our  Society.  The  Peace  Testimony  is  one  of 
our  most  cherished  tenets  of  belief  in  right  action. 

However,  when  Friends  are  entrusted  with  money 
in  sizable  amounts,  we  tend  not  to  recognize  its 
value  as  an  instrument  of  power  in  nonviolent  social 
change.  We  react  strangely  and  fearfully  to  the 
often  powerful  emotions  it  engenders  in  our  own 
breasts.  We  readily  recognize  that  money  can  be  a 
power  for  evil  in  the  world,  and  we  are  fond  of  de- 
nouncing it  as  such.  We  soon  realize,  if  we  were  not 
aware  before  a trust  descended  on  us,  that  we  hold 
strong  and  differing  opinions  on  the  use  of  money, 
we  are  full  of  suspicion  lest  some  one  of  us  benefit, 
we  have  our  own  projects  to  forward,  we  build 
animosities  if  the  projects  of  others  gain  and  ours 
lose,  the  Meeting  becomes  riven  with  dissension, 
and  many  among  us  may  wish  we  had  never  seen  a 
trust. 

Realizing  all  of  this,  some  among  us  look  upon 
gifts  to  the  Meeting  as  a donor’s  revenge.  They  do 
not  wish  to  spend  the  valuable  time  of  their  lives 
arguing  over  further  gifts  and  projects,  and  they  try 
to  “get  rid’’  of  a trust  or  bequest  as  soon  as  pos- 
sible. They  do  not  realize  (or  care,  if  they  do)  that 
“giving  it  all  away’’  as  quickly  as  possible  will  have 
unforseen  and  evil  consequences  in  the  lives  of 
others,  possibly  even  greater  than  those  foisted  on 
the  Meeting  by  the  bequest,  that  this  suggestion 
itself  will  divide  the  Meeting  further,  that  this  at- 
tempt to  restore  the  Meeting  to  privacy,  purity, 
spirituality,  emptiness,  and  good  relations  among 
Friends  (we  have  nothing  of  importance  to  differ 
over)  will  probably  fail,  and  if  it  succeeds  it  will  de- 
prive us  of  the  most  powerful  opportunity  we  may 
ever  have  to  affect  the  world  in  nonviolent  social 
change.  To  expect  to  be  able  to  make  such  an  effect 
without  pain  or  difference  or  effort  is  nonsense.  To 
recoil  from  the  challenge  is  cowardice.  To  reject  the 
opportunity  is  unFriendly. 

When  we  as  Meetings  “mature”  to  the  point  of 
accepting  our  gifts,  not  jumping  to  avoid  our  re- 
sponsibilities as  quickly  as  possible,  we  still  fail  in 
large  part  to  accept  and  use  money  as  an  instru- 
ment of  nonviolent  social  change  — probably  the 
most  powerful  such  instrument  we  have  on  our 
hands.  Typically,  we  invest  such  trusts  in  stocks 
and  bonds,  sometimes  real  estate,  trying  to  achieve 
safety  and  maximize  return.  And  we  use  interest, 
dividends,  and  rents  therefrom  to  fund  “good  works,” 
like  hospitals  and  schools.  We  settle  our  priorities. 


turn  over  management  of  the  funds  to  a committee, 
and  forget  it  — i.e.,  return  to  worship  as  usual, 
and  “good”  if  vacuous  social  relations.  When  an 
upstart  radical  or  two  among  us  challenges  our 
investment  policy  because  one  of  “our  firms”  makes 
bombs,  discriminates  against  minorities,  or  pollutes 
the  environment,  we  divest  or  send  an  “anti-”  proxy 
to  the  annual  meeting. 

This,  I submit,  is  an  absolutely  minimal  re- 
sponse to  our  opportunity. 

Let  us  now  look  at  our  typical  response  to  situa- 
tions of  injustice  and  abuse  in  our  social  and  eco- 
nomic system.  Most  of  us  slumber  on.  But  there  are 
always  among  Friends  a few  who  act  as  conscience 
for  the  many.  And  we  are  sitting  ducks  for  out- 
siders who  see  us  husbanding  resources  and  find  it 
easy  to  disrupt  a Meeting.  Bleeders,  meddlers,  and 
outside  activists,  then,  tend  to  keep  our  collective 
conscience  tender  — nay,  sorely  rubbed.  And  our 
standard  response  to  these  perturbations  in  the 
quiet  flow  of  our  worshipful  Meetings,  these  bad 
dreams  of  our  troubled  slumber,  is  to  give  some 
money,  walk  a picket  line,  climb  a fence  or  mount 
some  other  symbolic  protest,  and  go  home  beaten, 
saying  we  must  work  harder. 

Our  frustration  is  the  direct  result  of  lack  of 
imagination,  unwillingness  to  analyze,  inability  to 
perceive  causation,  desire  to  retain  our  quiet  isola- 
tion from  the  world’s  problems  until  they  erupt  in 
our  faces  in  the  form  of  crisis  or  disaster  and  then 
inappropriate  activity  — nonviolent  though  it  be  — 
which  reminds  one  of  nothing  so  much  as  Don 
Quixote  tilting  at  windmills. 

Let  us  now  look  at  a more  rational  model  which 
has  something  to  do  with  the  testimonies  of  Friends, 
allows  us  to  utilize  the  opportunities  that  are  some- 
times given  to  us  in  the  nonviolent  power  of  money, 
and  stands  a chance  of  making  an  effective  witness 
against  the  evils  and  abuses  of  our  present  society. 

One  of  the  first  tasks  of  a Meeting  which  is  in- 
terested in  effecting  change  is  to  agree  on  the  kind 
of  working  society  it  wants.  Is  it  satisfied  with  the 
hierarchical  organization  of  business  in  which  greed 
and  competition  rule  our  motives,  orders  are  handed 
down  from  the  top  and  resisted  at  the  bottom,  dis- 
crimination, favoritism,  bribery,  kick-backs,  and 
pay-offs  are  the  rule,  which  may  be  neatly  sum- 
marized as  “screw  thy  neighbor?”  If  not,  the  Meet- 
ing must  envision  the  kind  of  business  it  is  willing 
to  support  in  all  of  its  practices.  A simplified  set  of 
suggested  practices  which  might  satisfy  a Meeting  is 
offered  in  the  Friends  Bulletin,  December,  1975, 
page  62. 

The  next  task  of  such  a nonviolently  motivated 
Friends  Meeting  is  to  find  businesses  in  need  of 
capital  which  come  as  close  to  Friends’  ideals  as 
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Something  Better 
for  the  Last  Months  of  Your  Life 

On  Sunday,  June  20,  the  College  Park  Quarteriy 
Meeting  Committee  on  Aging  met  in  El  Cerrito  to 
talk  again  about  buying  or  building  and  running  a 
long  term  care  facility  primarily  for  elderly  Friends 
and  their  relatives.  Harriet  Schaffran,  a member  of 
Berkeley  Meeting  and  an  expert  on  the  regulations 
governing  long  term  care  facilities  in  California, 
hosted  the  meeting.  The  thinking  of  the  committee 
can  be  summarized  as  follows. 

Our  special  concern  is  to  develop  a living  situ- 
ation in  which  the  independence  and  dignity  of  the 
frail  elderly  person  can  be  maintained  and  nurtured 
for  as  long  as  is  possible.  Humane  care  after  we 
become  helpless  is  a paramount  issue.  We  want  to 
develop  a service  for  our  own  people  and  a model 
for  others. 

Therefore  some  members  of  the  committee  favor 
the  idea  of  a three-part  project  centered  around  a 
“community  care”  living  center  for  some  eighty  to 
ninety  people,  a size  virtually  required  by  the  exi- 
gencies of  regulations  and  government  reimburse- 
ment rates.  In  this  center,  residents  could  have 
private  or  double  rooms  but  would  share  dining, 
bathing,  and  recreation  areas  and  services.  The 
dream  is  that  they  would  also  share  their  abilities 
and  labor  to  help  one  another  both  directly  and 
through  participation  in  the  government  and  ad- 
ministration of  the  community  at  several  levels.  In 
this  way  we  hope  they  could  lengthen  the  meaning- 
ful span  of  their  interdependent  lives. 

In  conjunction  with  the  community  care  center, 
a day  health  care  service  after  the  British  model 


possible,  and  actively  to  support  such  businesses 
with  loan  and  risk  capital.  If  it  is  objected  that  such 
businesses  can’t  be  found,  it  may  be  observed  that 
they  can  be  encouraged.  Money  is  well  known  as  a 
gentle  but  powerful  persuader.  It  will  be  no  gift  to 
people  who  are  willing  to  commit  their  lives  to 
ethical  business,  nor  will  it  promote  Friends’  pur- 
poses to  give  selected  groups  money  and  allow  them 
to  fail.  Thus,  if  Friends  are  serious  about  bringing 
their  testimonies  into  the  marketplace  and  guiding 
all  of  their  lives  on  the  basis  of  their  testimonies, 
they  will  necessarily  have  to  keep  their  assets  intact 
and  in  trust  for  the  foreseeable  future. 

No  more  calm  and  cozy  little  worshipping  Meet- 
ings divorced  from  the  realities  of  everyday  living. 
No  more  relegation  of  the  activity  and  controversy 
of  the  outside  world  to  “those  others”  or  even  to 
our  sinning  selves  six  days  a week.  No  more  isola- 
tion in  those  quiet  islands  of  retreat  where  nothing 
serious  or  important  can  touch  us  (except  an  occa- 


capable of  serving  some  scores  of  persons  a day  is 
envisaged,  both  elderly  people  from  the  neighbor- 
hood and  people  from  the  community  care  center. 
By  developing  an  optimal  relationship  between  these 
two  components  in  a pioneering  way,  we  would 
hope  to  extend  to  the  maximum  the  good  health 
and  physical  independence  of  residents  in  the  com- 
munity care  center.  (MediCal  money  is  now  avail- 
able for  day  health  services.) 

In  addition  a skilled  nursing  care  section  of 
about  ten  beds  in  a two-way  relationship  with  the 
community  center  could  be  provided.  Nursing  per- 
sonnel from  this  section  could  provide  occasional 
assistance  in  the  community  care  center;  and  per- 
sons needing  full-time  nursing  care  could  move  to 
this  section  when  necessary.  The  long  term  plan 
would  allow  for  expansion  of  the  skilled  nursing 
section  according  to  need. 

We  believe  that  a project  of  this  kind  could  be 
close  to  self-supporting  at  current  MediCal  reim- 
bursement rates  and  that  gifts  of  money  and  loving 
labor  could  make  it  better  than  average.  It  appears 
that  regulations  allow  and  HEW  may  even  en- 
courage the  experimental  relationship  proposed  here 
between  the  community  care  and  day  health  pro- 
grams. 

There  were  dissenting  voices  at  the  committee 
meeting  and  differing  views.  The  primary  concern 
of  some  members  is  a small  skilled  nursing  facility; 
the  large  project  does  not  seem  to  them  necessary  in 
order  to  receive  and  maintain  a more  modest  pro- 
gram. What  do  you  think?  We  would  like  to  hear 
more  from  members  of  Meetings  before  we  meet 
again  in  about  a month.  Please  communicate  your 
advice  to  Elizabeth  Gustafson,  1808  Drexel,  Davis, 
CA  95616.(916)  756-4495. 


sional  inflamed  radical  who  disrupts  the  Meeting), 
and  from  which  we  sally  forth  in  nonviolent  protests 
and  pronouncements  to  presidents  and  occasional 
“actions”  that  put  a few  of  our  hotheads  in  jail  and 
keep  our  image  alive  as  pacifists. 

Oh,  I have  little  doubt  that  if  we  assume  an 
active  role  in  our  investments  we  will  learn  to  dele- 
gate our  management  to  committees  and  executives 
so  that  Meetings  can  retain  their  worshipful  calm 
except  when  discussing  principles.  But  maybe  — yes, 
indeed,  maybe  — we  will  become  successful  in  en- 
couraging that  worshipful  calm  in  all  of  our  busi- 
ness and  daily  relationships,  so  that  radiating  out 
from  our  centers  for  worship  we  shall  indeed  effect 
the  nonviolent  peaceable  kingdom.  This,  I believe, 
is  the  outline  of  our  opportunity. 

Robert  R.  Schutz 
Palo  Alto  Meeting 


PAGE  32  — OCTOBER,  1976 


FRIENDS  BULLETIN 


Review 

W.  Grigor  McClelland.  AND  A NEW  EARTH: 
Making  Tomorrow’s  Society  Better  than  Today’s. 
Swarthmore  Lecture,  1976.  London:  Friends  Home 
Service  Committee.  91  pp.,  90p. 

An  economist  and  holder  of  a chair  in  Business 
Administration,  Grigor  McQelland  sees  a world  that  is 
shaped  by  industrial  processes.  He  reminds  those 
who  are  unhappy  at  the  slowness  of  social  change 
that  in  England  and  other  countries  of  the  western 
world,  progress  in  the  last  century  has  actually  been 
rapid  and  on  the  whole  salutary,  in  that  the  ordinary 
citizen  now  enjoys  luxuries  unheard  of  a century 
ago,  and  working  conditions  have  been  greatly 
ameliorated.  He  argues  that  the  processes  that  have 
brought  about  the  change  can  and  should  be  applied 
more  widely  to  give  a fairer  share  to  all  levels  of 
society.  Under  the  chapter  headings  Work,  Wealth, 
Business,  Society,  and  Individuals,  he  analyses  ways 
in  which  within  our  present  system  work  can  be 
made  more  meaningful,  rewards  can  be  geared  to 
the  talent  and  dedication  of  the  worker,  and  Friendly 
consensus  can  be  applied  to  the  problems  of  indus- 
trial management. 

Among  Friends  in  England,  reactions  are  mixed. 
Some  find  the  general  thesis  inspirational.  Others 
point  out  it  conceals  assumptions  that  may  not  be 
tenable.  The  shrinking  resources  of  the  world  are 
not  taken  into  account.  Progress  during  the  past 
century  has  been  at  a heavy  cost  to  natural  re- 
sources and  to  non-industrialized  peoples.  How,  one 
wonders,  is  the  Third  World  to  be  brought  into  the 
cozy  shelter  of  the  industrial  world?  Can  more-of- 
the-same  solve  the  problems  of  these  people?  One 
comes  to  the  Concluding  Section,  a short  one,  with 
a feeling  of  disquiet. 

MK 

A Report  from  PYM  Peace  Committee 

Tom  Greacen  will  be  going  to  the  Friends  Coor- 
dinating Committee  for  Peace  as  PYM  Peace  Com- 
mittee representative.  Friends  are  asked  to  send 
questions  or  concerns  they  might  like  Tom  to  travel 
with  to  the  Peace  Committee. 

A short  survey  has  been  sent  to  Monthly  Meet- 
ing Peace  Committees  asking  questions  about  Monthly 
Meeting  peace  concerns  and  actions  and  confidenti- 
ally inquiring  just  what  the  Meetings  expect  from 
PYM  Peace  Committee.  We  await  a voluminous 
response. 

Colleen  Wells  and  Gladis  Innerst,  co-clerks 

Please  send  correspondence  to:  Gladis  Innerst,  5840 
Camino  de  la  Costa,  La  Jolla,  Ca.  92037. 
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PILGRIMAGE 

A Quaker  Youth  Pilgrimage  for  young  Friends 
(ages  16-18,  Juniors  and  Seniors  in  High  School, 
1976-77  school  year)  is  being  planned  by  the  Friends 
World  Committee  for  Consultation,  Section  of  the 
Americas,  and  European  and  Near  East  Section,  to 
take  place  in  Canada  and  the  U.S.  from  mid-July  to 
mid-August,  1977.  Visits  will  include  Mid-West 
Friends  Meetings,  North  Carolina,  Washington, 
Philadelphia,  New  York  and  on  via  Niagara  Falls  to 
Canadian  Friends  Camp  Neekaunis.  Experienced 
leadership  will  be  provided  by  American  and  Euro- 
pean Friends. 

For  applications  and  other  details  write  to:  Friends 
World  Committee  for  Consultation,  Section  of  the 
Americas,  1506  Race  St.,  Philadelphia  19102.  Ap- 
plication deadline  is  December  20,  1976. 

{Continued  from  page  21) 

— 1976.  Monterey  Peninsula  Friends  Meeting, 

“It  is  not  enough  to  recognize  an  evil  and  our 
participation  in  it.  We  recognize  that  the  Light  not 
only  tells  us  what  to  do,  but  also  what  not  to  do. 
Thus,  the  words  of  Margaret  Fell  speak  to  us:  ‘Now 
Friends,  deal  plainly  with  yourselves,  and,  let  the 
Eternal  Light  search  you  ...  for  this  will  deal, 
plainly  with  you;  it  will  rip  you  up,  and  lay  you 
open  . . . ’ 

[Minute:]  We,  Monterey  Peninsula  Friends 
Meeting,  urge  Friends  as  individuals  to  stop  paying 
war  taxes;  likewise,  we  urge  Friends  to  corporately 
adopt  the  position  favoring  the  nonpayment  of  war 
taxes.’’ 

*Adapted  from  Peter  J.  Ediger’s  “Temptation”  by 
Walter  and  Sali  Damon-Ruth,  Monterey  Peninsula 
Meeting 


